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Abstract: In the Renaissance debate over Jewish books, in which the famous Hebraist 
Johannes Reuchlin was deeply involved, those with the greatest interest in leaving Jewish 
books in the hands of the Jews were Christian Hebraists who studied and employed 
Kabbala and other Hebrew sources as part of their political theology. Petrus Galatinus 
and Guillaume Postel are studied here as two such thinkers, who found in the Hebrew 
sources, and in particular in the Hebrew letters of the Old Testament text, the most con-
vincing evidence of the truth of their eschatological endeavors. Political concepts from 
the Hebrew Bible were, for Postel and Galatinus, transformed into Christological ideas, 
and politics, with a view to the proper theological-eschatological end, was also to be 
transformed. e efforts of these thinkers in their own political societies would come 
to naught, and Christian Kabbala itself dangerously approached the border of heretical 
theology. Nonetheless, these thinkers mark an important, if short-lived, moment in 
Christian Hebraism and political theology.

1. T S-C C  J B 
  H R E

In the year 1518, the famous Jewish printer Gershom Soncino from 
Ortona, Italy, printed a book subtitled A Work Most Useful for the Christian 
Republic on the Secrets of the Catholic Truth, against the Hard-Hearted 
Wickedness of Our Contemporary Jews, Newly Excerpted from the Talmud 
and Other Hebrew Books, and in Four Languages Elegantly Composed.1

1 e original Latin reads: Opus toti christianae Reipublicae maxime utilis, de arcanis 
catholicae ueritatis, contra obstinantissima Iudaeorum nostrae tempestatis perfidiam ex 
Talmud, aliis hebraicis libris nuper excerptum; & quadruplici linguarum genere eleganter 
congestum. Translations from the Latin are generally my own.
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At first glance it seems odd that a Jewish publisher—the most fa-
mous of his time—would decide to publish a book which so overtly 
features itself as anti-Jewish. is tension may be reconciled, however, by 
understanding the relevant historical context, that of the early sixteenth-
century debate as to whether postbiblical Jewish literature should remain 
the preserve of Jewish communities in the Holy Roman Empire.

e Cologne convert Johannes Pfefferkorn, intent on convincing his 
erstwhile brothers in faith to convert, with violence if necessary, had been 
publishing anti-Jewish pamphlets since 1507. In his Judenspiegel (Judenspiegel (Judenspiegel Jewish 
Mirror, published in Latin and German in 1507), he had reported on 
subversive and highly treasonous plans of the Jews. He continued his 
anti-Jewish propaganda in subsequent pamphlets, namely, Judenbeicht
(Jewish Confession, 1508), Osterbüchlein (Easter Booklet, 1509), and 
Judenfeind (Judenfeind (Judenfeind Jewish Enemy, 1509). Pfefferkorn argued that the authorities 
should confiscate all Jewish books, aside from the Old Testament, in order 
to deprive the Jews of access to most of their traditional texts and there-
by to make it easier to convert them. He turned to Johannes Reuchlin 
with his plan; however, the latter refused to be involved. Pfefferkorn 
then turned to the Cologne Dominican Jacob Hoogstraeten,2 who sup-
ported his plans and furnished the support necessary to earn political 
endorsement for the convert’s redemptive ambitions. On August 19, 
1509, Hoogstraeten obtained a mandate from the emperor ordering the 
confiscation of Jewish books by authorized agents. In his capacity as a 
Frankfurt agent, Pfefferkorn immediately began carrying out the order. 
However, others put up such a degree of resistance that the emperor had 
to rescind it: in July 1510, he decreed the return of the confiscated books 
and instructed the universities of Cologne, Mainz, Erfurt, and Heidelberg, 
as well as the papal inquisitor Jacob Hoogstraeten OP, Johannes Reuchlin, 
and the Jewish convert and cleric Victor von Karben, to draw up expert 
opinions on the matter. e ensuing legal battle over the Jewish books 
provoked, among other things, a debate on the Epistolae virorum obscu-
rorum (Letters of Obscure Men 1515/17) that was to accompany Reuchlin 
for the rest of his life.3 

2 Also known as Hochstraten, Hooghstraten etc. On Hoogstraeten, see Horst Ulrich, 
“Jacobus Hoogstraeten OP” (ca. 1460–1527), in Erwin Iserloh, ed., Katholische eologen 
der Reformationszeit, vol. 4 (Münster: Aschendorff, 1987), pp. 7–14; Johannes Marinus 
Peterse, “Causa Invidiae? De strijd van Jacobus Hoogstraeten tegen Johannes Reuchlin 
(1510–1520),” dissertation (Leiden: Leiden University, 1993), also appearing in a German 
edition, published as Johannes Marinus Peterse, Jacobus Hoogstraeten gegen Johannes 
Reuchlin: Ein Beitrag zur Geschichte des Antijudaismus im 16. Jahrhundert (Mainz: von Reuchlin: Ein Beitrag zur Geschichte des Antijudaismus im 16. Jahrhundert (Mainz: von Reuchlin: Ein Beitrag zur Geschichte des Antijudaismus im 16. Jahrhundert
Zabern, 1995).

3 Friedrich Lotter, “Der Rechtsstatus der Juden in den Schrien Reuchlins zum 
Pfefferkornstreit,” in Arno Herzig and Julius H. Schoeps, eds., Reuchlin und die Juden
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roughout his life, Reuchlin was convinced that Christian truth was 
hidden in kabbalistic sources. Kabbala, for Reuchlin, included large parts 
of the talmudic tradition, and this understanding of Christian truth pro-
vided him with a compelling argument in favor of leaving the Hebrew 
books to the Jews.4 He defended this thesis with conviction in his 
Augenspiegel (Eye-Mirror, 1511). e legal debate lasted nine years, begin-
ning in Mainz with an unpleasant trial: Reuchlin was first up against the 
Cologne Dominicans, and later against the entire Dominican order, since 
the debate eventually came under the papal justice system at the court 
in Rome. It was against the backdrop of this lawsuit that Reuchlin pub-
lished his most important text on Christian Kabbala, De Arte Cabalistica, 
in 1517, but the case had by then already caused him much trouble, and 
it was to cause even more.

Despite the fact that the emperor and most judges, including Pope 
Leo X, were inclined toward Reuchlin’s position, too many others were 
disinclined, including the entire Dominican order and the French king. 
As a result, aer ten years of cases from Mainz to Rome, Reuchlin finally 
lost the lawsuit. 

 Reuchlin’s Augenspiegel was condemned on June 23, 1520, in Rome: Augenspiegel was condemned on June 23, 1520, in Rome: Augenspiegel
“e aforementioned Speculum Oculare [Eye-Mirror] is scandalous and of-
fensive to the pious ears of Christian believers. It is also favorable to the 
impious Jews; and therefore must be removed from the hands and usage 
of Christian believers. Johannes [Reuchlin] is sentenced to perpetual si-
lence and condemned to pay the expenses of this cause.”5

Although Reuchlin was disappointed by this outcome, condemnation 
of him seems to have been contained within certain circles. Over the 
course of these same years he had become a professor in Tübingen, and 
his standing was undiminished.6 He died during a stay at a health resort 

(Pforzheimer Reuchlinschrien Bd. 3) (Sigmaringen: orbecke, 1993), pp. 65–88; 
Winfried Trusen, “Die Prozesse gegen Reuchlins Augenspiegel,” in Stefan Rhein, ed., 
Reuchlin und die politischen Kräe seiner Zeit (Pforzheimer Reuchlinschrien Bd. 5) Reuchlin und die politischen Kräe seiner Zeit (Pforzheimer Reuchlinschrien Bd. 5) Reuchlin und die politischen Kräe seiner Zeit
(Sigmaringen: orbecke, 1998), pp. 87–131.

4 is aside from the Toldot Jeshu and the Nizachon that Reuchlin would not have 
le to the Jews.

5 “Speculum Oculare nuncupatum fuisse et scandalosum, ac piarum aurium Christi 
fidelium offensivum, ac non parum impiis Judaeis favorabilem, et propterea ab usu et 
de manibus Christi fidelium tollendum usumque ius inhibendum etc. cum impositione 
perpetui silentii eidem Johanni et condemnationem eiusdem in expensis huiusmodi 
causa.” Quoted from Trusen, “Die Prozesse gegen Reuchlins Augenspiegel,” p. 127.

6 Ludwig Geiger, Johannes Reuchlin: Sein Leben und seine Werke (Leipzig, 1871); Max 
Brod, Reuchlin und sein Kampf: Eine historische Monographie (Stuttgart: Kohlhammer, 
1965), pp. 312–331.
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on June 30, 1522, in Bad Liebenzell, long before the violence of the great 
theological-political event of the sixteenth century, the Reformation, un-
folded. As the Reformation gained momentum, it attracted widespread 
intellectual, political, and religious attention, and indeed the fervor it 
aroused difused interest in this conflict over Jewish texts.

is is the environment into which Petrus Galatinus’ De Arcana 
Catholicae veritatis was published, subtitled A Work Most Useful for the 
Christian Republic on the Secrets of the Catholic Truth, against the Hard-
Hearted Wickedness of our Contemporary Jews, Newly Excerpted from 
the Talmud and Other Hebrew Books, and in Four Languages Elegantly 
Composed. In the context of the debate over Jewish books, it may now 
be obvious that excerpts from the Talmud as well as from other “Jewish” 
books brought in Galatinus’ work could be used to support Reuchlin’s 
case. If the Talmud and other books of the Jewish tradition did in fact 
contain hints and secrets pertaining to the Christian Doctrines, it was not 
only useless but counterproductive for the authorities to confiscate them, 
since they could effectively serve Christian missionary purposes so long 
as they were le in the hands of the Jews. It was in this specific histori-
cal situation that it seemed useful, even for a Jewish printer, to publish a 
book replete with attacks on his own religion.

It was, nevertheless, a risky endeavor for Gershom Soncino.7 In order 
to defend the Jews from the Dominicans and their missionary imputa-
tions, he chose to support the Franciscans, who had unsuccessfully tried 
to defend Reuchlin in his trial at the papal court. But the Franciscans 
were also interested in the conversion of the Jews. e final conversion of 
the Jews was predicted in Saint Paul’s letter to the Romans8 as the event 
which immediately preceded the final state of eschatology, and Petrus 
Galatinus was one of the most ardent eschatologists of his Franciscan 
order. An adherent of the twelh-century eschatologist Joachim de Fiore, 
Galatinus shared De Fiore’s political theology, which anticipated the im-
minent coming of a third age characterized by the reign of the Spirit.9

7 Cf. Saverio Campanini, “Le prefazioni, le ediche, e i colophon di Gershom Soncino,” 
in F. Tamami, ed., L’attività editoriale di Gershom Soncino (1502–1527) (Cremona: 
Edizioni dei Soncino, 1997), pp. 31–58.

8 Cf. Romans 11:25–26: “For I would not have you ignorant, brethren, of this mys-
tery, (lest you should be wise in your own conceits), that blindness in part has happened 
in Israel, until the fullness of the Gentiles should come in. And so all Israel should 
be saved…” All biblical citations, unless otherwise noted, are taken from the Douay-
Rheims edition of the Vulgate Roman Catholic Bible. is may be found online at 
www.catholicdoors.com/bible.

9 at is to say, the third reign aer the father’s first (the Old Testament), and the 
son’s second (the New Testament).
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Petrus Galatinus even saw himself as a representative of the “angelic 
pope,” perhaps even as the “pastor angelicus” and the “good shepherd,”10

who was predicted to introduce that third age of the Spirit which oen 
was identified with the last thousand years’ reign before the final judg-
ment. So although the Jews stood to benefit politically from Galatinus’ 
book, Gershom Soncino’s decision to publish it was not at all without 
political and intellectual risk.

2. P G  ‘D A C V’

So who was Petrus Galatinus?11 He was born in Lecce in the south of 
Italy, with the secular name Pietro Colonna in 1460, and later named 
himself aer Galatina in the diocese of Otranto, in southern Italy, where 
he witnessed the plundering of the village by the Turks. He studied an-
cient languages, including Hebrew, with Elias Levita, and was a professor 
of Greek, philosophy, and theology in Rome. He held major offices, and 
especially noteworthy is his position as papal “Poenitentiarius.” We also 
know that he corresponded with crowned heads, including the emperor 
Maximilian, and with the renowned Johannes Reuchlin. We know for cer-
tain that he died sometime aer 1539, perhaps in 1540. 

Whereas other major works remained in manuscript, we have already 
seen that Galatinus’ chief work, De Arcana Catholicae Veritatis, appeared 
in print. e work encompasses twelve books, and is written as a tria-
logue between Galatinus himself, Capnion or Reuchlin, and Hoogstraeten. 
Galatinus is cast as a Christian who knows everything about Jews, and in 
this way resembles a convert. Reuchlin represents a Christian kabbalist, 
whereas Hoogstraeten is featured as an anti-Jewish Christian. e twelve 
books are titled: 

i. On the Talmud, and Its Content
ii. On the Trinity of Divine Persons, on the Unity of Divine Essence, and 

on the Divine Names, rough Which the Divine Trinity Together with Its 
Unity and Its Perfections Are Perfectly Indicated

10 Cf. Saverio Campanini, “Le prefazioni, le ediche, e i colophon di Gershom 
Soncino,” pp. 31–58, esp. p. 49; he interprets the Hebrew epigrams of the book as proof, 
esp. the last line of the third “Ishac Hispani Hebraei medici phisici, in laudem auctoris 
operis, carmina,” which he translates as “Il tuo nome sia esaltato e il tuo santificato, come 
pastore del tuo gregge, cercherai le pecore smarrite.”

11 Arduinus Kleinhans, OFM: De Vita et operibus Petri Galatini OFM. In 
Antonianum I, 1926, pp. 145–179, 327–356, esp. 168–172. François Secret, Les Kabbalistes 
Chrétiens de la Renaissance (Paris: Dunot, 1964), pp. 99–106; Paola Zambelli, L’apprendista 
stregone: Astrologia, cabala e arte lulliana in Pico della Mirandola e seguaci (Venice: 
Marsilio, 1995); Cesare Vasoli, “Giorgio Benigno Salviati, Pietro Galatino e l’edizione di 
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iii. On the Incarnation of God’s Son, at the Messiah Is God and at 
His Names Indicate His Divine Nature, on the Connection, Participation, 
and Equalization of God and Men

iv. On the First Coming of the Messiah
v. Refutation of the Endeavors of Contemporary Jews to Prove at the 

Messiah Has Not Yet Come
vi. e Redemption and Salvation of the Human Race for the Sake of 

Which the Messiah Will Come
vii. On the Most Holy Mother of the Messiah
viii. On the Mysteries of the Messiah Which Are Completely Fulfilled in 

Our Lord Jesus Christ
ix. On the Eternal Damnation of the Jews and of the Vocation and 

Salvation of the Gentiles
x. On the New Institution of the Law Which Will Be Founded by the 

Messiah
xi. On the Cessation of the Old Law When the New One Arrives
xii. On the Coming of the Second Messiah, and of the Future in Him

A careful study of the work reveals that it relies most heavily on three 
sources: e first is the Pugio fidei, a large anti-Judaic treatise by the 
Spanish Dominican Raimundus Martini (1220–1285); the second is a fif-
teenth-century forgery by Paulus de Heredia, a Jewish convert, entitled 
Gale razeya, ‰ÈÊ¯  ÈÏ‚; the third is the Apokalypsis Nova by pseudonym 
Beatus Amadeus, who has been identified as Giorgio Benigno Salviati 
(Juraij Dragišić).12 I will characterize each of these sources below and 
will then try to show, briefly, how Galatinus arranged these in his opus 
De Arcana Catholicae Veritatis. Finally, I will attempt to identify the kind 
of apocalyptic thought in which Galatinus took part, and how this was 
transformed in his political theology.

. Pugio Fidei

Raimundus (Raymond) Martini published his Pugio fidei in 1278,13 fieen 
years aer the famous religious disputation of 1263 between Christian 

Ortona (1518) del ‘De Arcanis Catholicae veritatis,’” in Vasoli, Filosofia e religione nella 
cultura del Rinascimento (Naples: Morano, 1988), pp. 183–209.

12 Anna Morisi, Apocalypsis nova: Ricerche sull’ origine e la formazione del testo delle 
pseudo-Amadeo (Rome: Istituto storico italiano per il Medio Evo, 1970), pp. 35–46; 
Cesare Vasoli, Profezia e ragione (Naples: Morano, 1974), pp. 15–128.

13 Cf. Hans Georg von Mutius, Die christlich-jüdische Zwangsdisputation zu Barcelona. 
Nach dem hebräischen Protokoll des Moses Nachmanides (Frankfurt: Lang, 1982).

H P S     291



inquisitors and a group of Jewish rabbis, including Nachmanides, in 
Barcelona. e end result was discussed by the Christian and Jewish 
commentators of the event; both flattered themselves to have been vic-
torious. Be that as it may, the outcome provoked Raimundus Martini to 
write his large treatise, Pugio Fidei (Dagger of Faith).14

e book is composed of three parts: e first (pp. 191–258) is entitled 
“Of God, and of the Science of God, of the Highest Good, the Creation of 
the World, the Immortality of the Soul, and of the Resurrection of the Dead,” 
and is written against the Saracenes. e second (pp. 259–478) is written 
against the Jews and entitled “About the Twelve Tribes, on the Division of 
the Jews into Christians and Jews, the Christian Doctrine of the Messiah 
and the Prophecies concerning Christ as Found in the Old Testament: In 
the Book Daniel, in the Book of Genesis; at the Destruction of Jerusalem 
Is the Punishment for the Jews’ Disbelief, the Prophetic Dicta of Malachi.” 
In this part, Martini claims that Jesus is the Nunicus foederis, the messen-
ger of the covenant. Refuting the Jews’ objections that the Messiah has 
not yet arrived, he asserts that Jesus is the rock of faith.15 e third and 
longest part (pp. 479–960) is further divided into three subsections. e 
first subsection, “On Doctrines of Trinity and Divine Predicates; Sapientia 
Divina,” discusses whether the Torah or law is identical with divine wisdom 
and offers “Proofs of the Holy Trinity to Be Found in the Old Testament.” 
e second subsection is called “On the Original Fall and the Punishment 
for the Sins.” And the final subsection is entitled “On the Redemption of 
Humankind and the Reprobation of the Jews.” is last part encompasses 
the Christian doctrine of the Messiah, who came to redeem the sons of 
Adam; the doctrine of the sacraments: baptism, confession, Eucharist; the 
dogmas of Christ’s passion, his descent to the underworld or hell, his as-
cension, and the New Law of the Messiah, a doctrine following Saint Paul’s 
notion that the law is suspended by the Evangel. 

14 I quote the edition of Johann Benedict Carpzov, Raimundus Martini Ordinis 
Praedicatorum Pugio Fidei Adversus Mauros et Judaeos cum observationibus Josephi de 
Voisin, et introductione Jo. Benedicti Carpzovi, qui simul appendices loco Hermanni Judaei 
opusculum de suo conversione ex Mscto Bibiothecae Paulinae Academiae Lipsienis recensuit
(Leipzig, 1687). e text was not very well known in the early modern period; however, 
it was used by Nicolas of Lyra, Paulus Burgensis, and Porchetus Salvaticus in Victoria 
contra Judaeos (Genoa, 1520). Also Luther refers to the book (perhaps via Porchetus) in 
“Die Juden und ihre Lügen” (Cf. Carpzov, p. 89ff.). It was Scaliger who first found out 
that Petrus Galatinus had plagerized the Pugio fidei. However, Scaliger identified the 
author as Raymundus Sabundus and confused him with the fourteenth-century phi-
losopher. Cf. Jacob omasius, De plagio literario, ch. 2, p. 436; Morinus, Exerc. Biblicae, 
book 1, ch. 2. Carpzov quotes a dissertation by B. Geier from 1644 named Dissertatio 
inauguralis ad Jes. LIII, 8, 9, 10.

15 is image of the rock will be of a certain importance in Paulus de Heredia’s Gale 
razeya, q. 6.
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e last two chapters of Martini’s book, chapters 21and 22, are ex-
plicitly anti-Jewish. Chapter 21 (De Iudaeorum reprobatione) is about the 
reprobation of the Jews, since they failed to recognize the Lord. Chapter 
22, moreover, brings citations, allegedly from the Midrash Mechilta,16

containing foetida (infamies) attesting to Jews being permitted to kill 
Christians (“quod possunt & debent occidere Christianos”).

As a whole, the book features the standard topics of Christian anti-
Jewish polemic, but these specific attacks feature exceptional force and 
nuance, since Raymundus Martini was a trained Hebraist and knew 
the Talmud by his own readings. ere were at least two important ar-
guments for the irrelevance of Judaism to Christianity expounded in 
the Pugio Fidei. e first argument stems from a sentence in the tal-
mudic tractate Nidda 61b, “at in the coming (world) the law will be 
suspended,”17 which was drawn on by Paul in his dialectics of law and 
evangile.18 e second argument consists of the suspicion that when Ezra 
and his colleagues redacted the biblical canon (tikkun sofrim), they ex-
tinguished all hints from these texts concerning Jesus Christ. is is, of 
course, a circular argument born of the logic of suspicion, which rein-
forces its own prejudices.

. Gale Razeya

Galatinus’ second source is a fieenth-century forgery of Paulus de 
Heredia, a Jewish convert.19 Heredia’s booklet, Gale Razeya,20 was evidently 

16 As far as I know, the Midrash Mechilta that Martini quotes does not contain such 
a passage. Perhaps the citation was a fake, or Martini, who is usually reliable concerning 
his quotations, used a manuscript different from the modern editions. 

17 is quote is from my (German) edition of the Talmud; Lazarus Goldschmidt, 
trans., vol. 12 (Frankfurt: Jüdischer Verlag 1996), p. 552, Nidda 9, 5.

18 See Saint Paul’s Letter to the Romans 7, 4–6: “erefore, my brethren, you also 
have become dead to the law, by the body of Christ, and you may belong to another, who 
is risen again from the dead, that we may bring forth fruit to God. For when we were 
in the flesh, the passions of sins, which we were by the law, did work in our members, 
to bring forth fruit unto death. But now we are loosed from the law of death, wherein 
we were detained, so that we should serve in newness of spirit, and not in the oldness 
of the letter.”

19 Paulus de Heredia was born about 1405 in Aragon and died aer 1486. Baptized 
late in life, he attacked Judaism although he had defended it and his former coreligion-
ists. Besides the Gale Razeya, he published De Mysteriis Fidei and a Corona Regia on the 
immaculate conception (the latter dedicated to Innocent VIII), also intended to convert 
the Jews. De Heredia was alleged to have collaborated on the Complutensian polyglot, 
issued under the auspices of Cardinal Ximenez. (Hermann Kohler and Meyer Kayserling 
in Jewish Encyclopedia.)

20 e complete Latin title is extant in a manuscript in the Vatican (Cod. Vat. Lat. 
4582, fol. 4r–24v), which has probably been copied from an earlier print of 1487/88. 

H P S     293



part of the Franciscan propaganda for the dogma of the immaculate con-
ception of Christ’s virgin mother, Mary.21 Aside from having been used by 
Petrus Galatinus,22 this book was also featured in Agostini Guistiniani’s 
(Justinianus’) commentary to the Polyglot Psalter of 1516. e full title of 
the Vatican manuscript is e Opusculum of Nahumia the Son of Hakana 
Concerning Secret Messages before the Coming of the Messiah, Excerpted 
around the Year 50 from the Book Gale Razeya of Rabbenu Hakadosh.23

Rabbenu Hakadosh is one of the known titles of R. Yehuda Hanasi, editor 
of the Mishna dated to the second century CE; however, in this booklet 
Rabbenu Hakadosh is set into the second century BC.24

Gale Razeya is composed of two epistolatory parts. e first part is a 
“letter” written by Rabbi Neumia Hakana25 (the father) to his son, about 
a dialogue that took place in the second century BC between Rabbenu 
Hakadosh (R. Yehuda Hanasi) and Antonius, a Roman consul. e sec-
ond part consists of a letter by Hakana (the son) about the biography of 
Jesus. 

(i) e first letter, from father to son, claims to have been written about 
the year 50 BC, and prophesizes that according to the book Gale Razeya
(which he is going to reveal), “the coming of God and his revealed jus-
tice are near and will come in fiy years.”26 He is now seventy-five years 
old, and hopes that his son Hakana will witness the Messiah. Nahumia 

e text was also published by Julius Conrad Otto (Naphtali Margalith) (Nürnberg: 
Sebastian Körber, 1605) under the title “Gali Razia occultorum detectio: hoc est 
Monstratio dogmatum que est omnes rabbini recte sentientes, ante et post Christi na-
tivitatem, de unitate essentiae divinae, Trinitate personarum… relinquerunt, ad fidei 
Christianae assertionem de Jesu Nazareno, stabiliendum.” A second edition of this text 
appeared in Stettin in 1614.

21 e Dogma of Mary’s Immaculate Conception had been officially promulgated by 
the Council of Basel in 1439; this decison was renewed by Pope Sixtus IV in 1476 and 
by Pope Pius IX in 1854. Cf. Johannes Helmrath, Das Basler Konzil 1431–1449 (Cologne: Das Basler Konzil 1431–1449 (Cologne: Das Basler Konzil 1431–1449
Böhlau, 1987), pp. 383–394.

22 Cf. Arduinus Kleinhans, OFM: De Vita et operibus Petri Galatini OFM, in 
Antonianum I (1926), pp. 169–145, 179, 327–356, esp. 168–172.

23 “Nahumiae filij Haccanae De Messiae mysterijs opusculum secretorum nuncupato-
rum antè salvatoris nostri adventum, anno circiter quinquagesimo ex libro galea [r]zeya 
Rebbeni Hàcados excerptum.” For an English translation of this book, see Paulus de 
Heredia, e Epistle of Secrets; trans. Rodney G. Dennis, ed. J.F. Coakley (Oxford: Jericho 
Press, 1998).

24 Paulus de Heredia knew the history of the Jewish legal tradition from 
Maimonides’ introduction of his Mishneh Torah, where Maimonides gives a detailed 
description of Rabbenu Hakadosh and the writing of the Mishna.

25 is is doubtless intended to be Nahumia ben Hakana.
26 De Heredia, Epistle of Secrets, p. 1.
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Hakana “decided to gather a few profound sayings and secrets from those 
I discovered in that same book, Gale Razeya, concerning certain peti-
tions which Antonius, consul of the city of Rome, sought from Rabbenu 
Hakadosh,”27 and write them down in an “Epistle of Secrets.” 

Antonius asks eight questions that provide the opportunity for exercis-
es in Christian Kabbala and anagogical exegesis. Of these eight questions, 
some are more pertinent to political theology than others, and they will 
be more extensively explicated below.

e first question asks for the “meaning of the name of four letters, 
that is, the tetragrammaton, and the name of twelve and of forty-two let-
ters.” e result is a Christianized form of the shem hamephorash (explicit 
name of God), in which the tetragrammaton is interpreted as a symbol of 
the trinity and of the sophia. e name with twelve letters is the Hebrew 
version of father, son, and holy spirit, because together these Hebrew 
words consist of exactly twelve letters; the name of forty-two letters is 
again a trinitarian one: forty-two Hebrew letters spell out “God father, 
God son, God spirit, three in one, and one in three.”

e second and third questions deal with Mariology 28 and the virgin 
mother. e core is an interpretation of Isaiah 8:3: “And I went to the 
prophetess, and she conceived, and bore a son.” is prophetess is inter-
preted as the mother of the king Messiah, and “she is called prophetess 
because she knows in her prophecy all things from the beginning to the 
end, including things which not one of the prophets has ever been able 
to know.”29 In other words, the author of Gale Razeya identifies the topos
of the divine Sophia with Christ’s mother. In this context, verses from 
Proverbs, Isaiah, and Micah30 are also quoted and claimed to be further 
proofs.31

e specific kabbalistic exegesis, however, is the interpretation of 
Genesis 2:7, where God formed Adam’s body from the dust of the earth. 
e word “and formed” (vayetzer, ¯ˆÈÈÂ) “is written with two Yods, although 
it ought certainly to be written only with one. And it is written with two 

27 Ibid., p. 2.
28 Mariology is the systematic study of the person of the Blessed Virgin Mary and of 

her place in the economy of the Incarnation. See F.L. Cross, ed., e Oxford Dictionary 
of the Christian Church (London: Oxford University Press, 1963).

29 De Heredia, Epistle of Secrets, p. 9. 
30 e relevant passages are: (Proverbs 30:19) “and the way of a man in youth”; 

(Isaiah 7:14) “Behold, a virgin shall conceive…”; and (Micah 5:2–3) “and thou, 
Bethlehem, Ephrata art a little one…”

31 De Heredia, Epistle of Secrets, p. 9. 
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so as to show us that two human bodies were formed by the word of 
God: Adam and the King Messiah who is to come.”32 us, it is obvious 
to the Christian reader that the Messiah was originally created by God’s 
word that existed before all time, and that he parallels Adam, who be-
came flesh in Paradise. 

Of less immediate importance to the present discussion of political 
theology, the fourth question enfolds a typology of the cross, and the 
fih one consists of a vision of the celestial Jerusalem, where Elijah and 
the patriarchs pray to God to send his son, singing the “Holy Holy Holy” 
recorded in Isaiah 6:3. 

e sixth question presents another Old Testament allegory for 
Christ and Mary. e question, Why is Israel called God’s own people? 
is answered with an exegesis of the verse in Daniel 2:34. It deals with 
Nebuchadnezzar’s dream of a statue of gold, silver, brass, and iron and the 
feet of iron and part clay. “us thou sawest, till a stone was cut out of a 
mountain without hands, and it struck the statue upon the feet thereof 
that they were of iron and clay, and broke them in pieces.” is stone is 
interpreted as the people of Israel, from which the Messiah comes. Israel 
will not fulfill its tasks; it will torture and kill the Messiah. is inter-
pretation is particularly Christian. It connects Psalm 117:22, “e stone 
which the builders rejected; the same has become the head of the cor-
ner,” which is frequently interpreted in the New Testament as an image of 
Christ,33 with Isaiah 8:14, “and he will become a sanctuarium, and a stone 
of offense, and a rock of stumbling to both houses of Israel.”34 is corre-
sponds exactly to Saint Peter’s first letter (I Peter, 2:6-8): “Wherefore it is 
said in the scripture: Behold, I lay in Zion a chief corner stone, elect, pre-
cious. And he that shall believe in him, shall not be confounded. To you 
therefore that believe, he is honor, but to them that believe not, the stone 
which the builders rejected, the same is made the head of the corner: 
And a stone of stumbling, and a rock of scandal, to them who stumble 
at the word.”

 Paulus de Heredia continues: He (the Messiah) will descend to hell 
and resolve the saints, and then aer three days his soul will return into 
his body and will leave the stone. e exegetical proof for this prophecy 
is a passage beginning Exodus 33:21: “Behold there is a place with me, 

32 Ibid., p. 10ff.
33 Cf. for instance Matthew 21:42, Acts 4:11.
34 e Vulgate text which Paulus de Heredia has, reads: “Et eris vobis sanctuarium, 

in lapidem autem offensionis, et in petram scandali, duabus domibus Israel.”
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and thou shalt stand upon the rock. And when my glory shall pass, I will 
set thee in a hole of the rock…”

e allegorical argument of the whole passage can be summarized as 
follows: e stone cut without hands which will offend Israel represents 
both the Jewish people and Mary bearing Jesus.35 Since Israel had a cov-
enant with God, which is also allegorically represented by the rock, Mary, 
Christ, and Israel belong secretly together. e proof is a gematria:36 the 
numerical values of brit (covenant) and brit (covenant) and brit Miriam veYeshu (Mary and Jesus) 
are equivalent, and each equal 612. e meaning of the allegory is again 
Mariological: Mary is the Sophia and Matrix through whom the divine 
seed is made real in time and space. 

e seventh question is an exegesis of a verse from Psalm 80:9. e 
Vulgate text Paulus de Heredia uses translates as: “ou hast brought a 
vineyard out of Egypt”; the vine is interpreted as Jesus’ returning from 
the flight to Egypt. Psalm 80:16: “And perfect the abacus which your 
right hand had planted”37 is interpreted as a symbol of Mary again: “e 
mother of God is compared to a cupboard inasmuch as she is like an 
armarium [treasury] which princes construct to bring together gold and 
silver vessels so that their wealth and glory may be displayed to all. us 
the mother of the King Messiah will be an armarium which God made 
for the Messiah himself to sit in order to show the glory of his majesty 
to all mortals.”38

e eighth and final question brings the exegesis of Isaiah 7:14: “Behold, 
a virgin shall conceive,” which was, according to Paulus de Heredia, pre-
dicted six hundred years before the Messiah’s coming in order to create 
an account of biblical chronology in sections of forty years. 

ese eight questions and ensuing interpretations comprise the first 
part of the prophecy which Hakana the father reported from a meeting 
between the Roman Consul Antonius and Rabbenu Hakadosh that sup-
posedly took place around 120 BC–100 BC.

(ii) e second part of Paulus de Heredia’s Gale Razeya is a letter 
of Hakana the younger, whose father had hoped his son would witness 
the Messiah with his own eyes and ears. e letter pretends to having 
been written immediately aer Jesus’ resurrection, and its purpose is to 

35 Perhaps the author knows and alludes here to the topos of the sculptor who real-
izes the statue inherent in the uncarved block.

36 612=Â˘ÈÂ ÌÈ¯Ó=˙È¯·

37 “Et perfice abacum quem plantavit dextera tua.” More correct editions read: “Et 
perfice eam quam plantavit dextera tua,” which translates as: “And perfect the same 
which thy right hand had planted.”

38 De Heredia, Epistle of Secrets, p. 30.
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demonstrate to the unbelieving Jewish people that Jesus was the Christ. 
e letter reports the history of Christ’s birth in Bethlehem, the flight to 
Egypt, and most importantly, it describes the biblical account of Jesus 
among the sages in the Temple. It reports that Jesus demonstrated so 
much wisdom that the wise judges decided to incorporate him into their 
community aer he had reached the age of eighteen. Aer he had been 
accepted, Jesus told the story of his birth by the virgin mother. Aside from 
this core, the rest of the son’s letter is a short summary of Jesus’ death and 
resurrection. Hakana the younger reveals his purpose in writing: “And 
since those who hate him write devilish things about him and tell many 
lies so as not to follow sacred faith, I have rattled my quiver to make the 
truth known to all who read this epistle, and to perform a great benefac-
tion for them and for myself.”39

. Apocalypsis Nova

Galatinus’ third source is the Apocalypsis Nova of the so-called Beatus 
Amadeus, a popular Franciscan vision-book. Its origin is not quite clear, 
but the author is most problably Giorgio Benigno Salviati.40 We know that 
Giorgio Benigno Salviati was close to Petrus Galatinus, since he wrote 
a letter of dedication that was printed in the first edition of Galatinus’ 
Arcana Catholicae Veritatis but was omitted from later editions.41

Giorgio Benigno Salviati was born in Srebrenica (Bosnia) about 1450 
under his Croatian name, Juraj Dagišić, and, in 1463, fled from the Turks 
to Ragusa (Dubrovnik), where he became a Franciscan. He later studied 
in France and England, finally settling for thirty years in Santa Croce, 

39 Ibid., p. 44.
40 Cf. Anna Morisi, Apocalypsis nova: Ricerche sull’ origine e la formazione del testo 

delle pseudo-Amadeo (Rome: Istituto storico italiano per il Medio Evo, 1970); Cesare 
Vasoli, “Notizie su Giorgio Benigno Salviati (Juraj Dagišić),” in Profezia e ragione: Studi 
sulla cultura del Cinquecento e del Seicento (Naples: Morano, 1974), pp. 17–127.

41 Ed. of 1518 fol. Iv: Georgius Benignus de Sa(l)uiatis Archiepiscopus Nazarenus ad 
Lectorem. “Quam ueridicum sit, candide lector, quantaeque authoritatis, Petri Galatini 
uiri eruditissimi, quatuorque linguarum peritissimi, opus de arcanis catholicae ueritatis, 
ex hebraicis libris, mirabili ingenio, & non sine diuino impulsu carptum: non solum ex 
hoc scire poteris. Quod Reuerendissimi quidam Domini Cardinales, diuina humanaque 
sapienta maxime praestantes, alijque non nulli ecclesiarum Praelati, in omni literae ge-
nere excellentissimi, opus ipsum cum eis cognoscendum missum fuisset, miris (me 
praesente) laudibus extulerint: quod ipse quoque cum totum uidissem, ac perlegissem, 
tanquam reipublicae christianae admodum profuturum, summopere laudaui. Verum ex 
eo etiam: quae ipsimet Hebrei sola ueritate compulsi, in laudem eiusdem operis atque 
authoris, pulcherrima in lingua hebraica ediderint carmina. Quod est maximum arcano-
rum catholicae veritatis contra eos argumentum. Cum ad probandam ueritatem, nihil 
sit aduersariorum testimonio efficacius.”
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Florence, where he served as a professor of exegesis in the Franciscan con-
vent. In 1507 he became bishop of Cagli in Umbria, and Pope Leo X made 
him titular bishop of Nazareth. Benigno was a member of the commis-
sion that defended Reuchlin in his case on the Augenspiegel at the papal Augenspiegel at the papal Augenspiegel
court. In 1515 he wrote a defense of Reuchlin, Defensio Praestantissimi 
Viri Johannis Reuchlin, which was printed in Cologne in 1517. 

Salviati was presumably the author, and certainly the redactor, of the 
Apocalypsis Nova. e text basically consists of two parts: a short treatise 
on the Pastor Angelicus (Angelic Shepherd)42 and eight celestial visions. 
Whether Salviati considered himself to be the Joachimite eschatologi-
cal Pastor Angelicus who was to open the third reign of the divine spirit 
in the history of salvation is not quite clear,43 but it is obvious that he 
belonged to a circle of Franciscan apocalyptic thinkers who preserved 
the eschatological ideas of Savonarola, burnt in Florence in 1498. e 
Apocalypsis Nova44 is not merely a prophetic work encompassing many 
subjects similar to those discussed in other contemporary documents 
such as the coming of the angelic pope as responsible for the instauration 
of a universal spiritual unity and one Christian kingdom, the end of the 
“sects” of the Muslims and of the Turkish empire, and the establishment 
of an everlasting era of peace and the reign of the Holy Spirit. Rather, 
the Apocalypsis Nova distinguishes itself as a theological treatise which 
in many codices is divided into eight raptus (prophecies), alluding to the 
raptus Pauli in Saint Paul’s second letter to the Corinthians:45

1. e creation of the angels.
2. e fall of the angels, the creation of Adam and Eve and their 

sin.46

3. e time of the creation of the world and the era of Adam and 
Eve in paradise, God’s prescience, which allowed men to commit sin, the 

42 e text of the “Pastor angelicus” features in Morisi, Apocalypsis nova, pp. 13–25.
43 Cf. note 7 above.
44 I rely on Cesare Vasoli’s information. See Vasoli, “Postel, Galatino et l’Apocalypsis 

Nova,” in Guillaume Postel 1581–1981. Actes du colloque international d’Avranches 5–9 
September 1981 (Paris, 1985), pp. 97–108. Vasoli used the following manuscripts: Firenze 
B.N., Cod Magliabechiano XXXIX, 1cc 289v; XXXV, 17cc 1r–215v. Conv. Soppr. J. 10.5, cc 
1r–125v. Arezzo, biblioteca della Fraternita dei Laici; 436; Milano, Biblioteca del Convento 
dei Cappuccini, 16. Cf. Anna Morisi, “Galatino et la Kabbalae chrétienne,” in Kabbalistes 
chrétiens: Cahiers de l’Hermetisme (Paris: Albin Michel, 1979), pp. 207–231; Morisi, 
Apocalypsis nova.

45 II Corinthians 12:2.
46 is is the creation of the primordial Adam and Eve. Cf. Morisi, Apocalypsis nova, 

pp. 57ff.
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character of the original sin, the first “happy” stage and the second “un-
happy” one.

4. e double quality of Adam, how and why the virgin (that is, pri-
mordial Eve) was saved from the original sin, how Christ was incarnated 
in the first primordial Adam, who did not commit sin. e perfection of 
the earthly Mary’s soul and her vote for virginity. e heavenly paradise 
and the beatitude of the vision consisting in the delight of God.

5. Mary’s engaging and the Annunciation; the formation of the divine 
word in Mary’s womb, that the angels knew from the beginning the com-
ing incarnation of Christ, Jesus’ nativity and his life.

6. e Eucharist and of what the transmutation consists.
7. e science of the Trinity: God alone is res absolutissimus. e di-

vine persons are coexistent, but they are truly sola deitas in relationibus 
absolutis. e three persons constitute one sola res from where the power 
of creation derives. ey are three creantes but not creatores. ere is a 
second filiation, that is, a second son from which one can speak as the 
substance of the trinitarian image. is is the archetype aer which an-
gels and men are created. 

8. Eulogy for Mary who did not commit sin and who knows all wis-
dom; Joseph’s death, Mary’s death, resurrection, and assumption.

e Apocalypsis Nova and Paulus de Heredia’s Gale Razeya clearly share 
the same ideas concerning the speculations of cosmic Mariology and of 
Christ’s virgin birth. is coincides perfectly with the seventh book of 
Galatinus’ Arcana Catholicae Vertitatis and its Mariological purposes. 

3. G’ M, E,  C  
H P  T C

Galatinus deals with cosmic Mariology in the seventh book of his 
Aracana Catholicae Veritatis. is book can be interpreted as part of the 
Franciscan Mariology and should be connected to Galatinus’ desire to 
represent the angelic Pope. In book 7 he first quotes the gematria of the 
names of Jesus and Mary as being equivalent to the gematria of brit. 
is gematria was already extant in the sixth question of Gale Razeya.47

With this interpretation, the core political and theological concept of the 
Jewish religion becomes Christianized because, as based on this argu-
ment, whenever the word “brit” appears in the Bible, it can be replaced by 
“Mary and Jesus.” is interpretation was also used when the question of 

47 See p. 297 above.
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theodicy, or why God created the world, arose: he created the world for 
the sake of Jesus and Mary.48

Herewith, for the Christian kabbalist, it becomes obvious that the cre-
ation took place because of God’s love for Mary and Christ. e whole 
enterprise of creation can be legitimated by the argument that God 
had foreseen Adam’s sin, but that he conceded this fact because of his 
love for Mary and Jesus. Targum Onkelos is quoted as an authoritative 
Hebraic source for the fact that God created the world because of his 
wisdom—and Mary is identified with that wisdom.49 is citation and 
the association it contains proves to the Christian kabbalist that Mary is 
the divine wisdom through which the sinless world is created. She gives 
the divine ideas their space, their time, and thus their reality. She is the 
worldly matrix in which God’s ideas become reality; she grants God’s 
grace, which lets the world subsist.50

In the same sense Galatinus quotes and interprets the seventh ques-
tion of Paulus de Heredia’s Gale Razeya; here Mary, interpreted as the 
cupboard of God, features as the vessel and showcase through which 
God’s son is to be brought into apparition. She is the matrix of the divine 
Jesus, who was conceived at the beginning of the world. Christ remains 
hidden as long as he is inside, so to speak, of the Trinity. But when he 
becomes apparent as God’s begotten word, he is “outside” and therefore 
spatial. is space is the Word’s matrix, and that is why the Word be-
comes somehow materialized (this is the meaning of the Latin materia, 

48 S. 271 Arcana (1518), “Nam ÌÈ¯ÓÂ  Â˘È id est, Iesus & Maria apud Hebraeos, 612. 
Ratione arithmetica continent. È ioth enim continet 10. ˘ sin 300. Â uau 6. Et sic Â˘È id 
est Jesus continet 316. Iterum Â uau continet 6. Ó mem 40. ¯ res 200. È ioth 10. Ó 40. Et 
sic ÌÈ¯ÓÂ id est & Maria 296 continet. Quare ÌÈ¯ÓÂ Â˘È id est, Jesus & Maria apud Hebraeos 
continet 612. Hunc eundam etiam numerum continentem apud eos ˙È¯· id est Pactum. 
Nam · beth continet 2. ¯ res 200. È ioth 10. ˙ tau 400. Ex quo patet, quòd Jesus & Maria 
apud Hebraeos ascendunt ad numerum Berith, id est pactum hoc est ad numerum 612. 
Cuius quidem numeri mentio fit non uulgaris in Cabala, quae quotiescunque huius-
modi numeros nancisci potest, eos plurimi facit, eisque non mediocrem adhibet fidem. 
Quam ob rem uerba ipsa Ieremiae ita interpretantur: Nisi pactum meum esset, id est 
nisi amore mei Iesu & Mariae, diem & noctem leges coelo & terrae non posuissem, hoc 
est, mundum non creassem.”

49 Ibid.: “Et ideo amore Jesu & Mariae mundum creavit. Quod etiam Rabbi Ankelos 
confirmat, dum in glossa Chaldaica super illud Gen. 1 cap. dictum, in Principio creavit 
Deus coelum & terram: sic ait: ... Propter sapientiam creauit Deus coelum & terram, 
amore intemeratae uirginis, quae est mundi sapientia, creauit Deus coelum & terram: 
uel amore Messiae filij sui, cui diuinis sapientia attribuitur.”

50 Ibid.: “Non solum autem totus mundus amore beatissimae uirginis conditus est, 
sed etiam sustentatur. Mundus enim ipse ob nostras prauas actiones, nullo pacto consis-
tere posset, nisi ipsa gloriosa uirgo eum sua misericordia & clementia, pro nobis orando 
sustineret. Ex his etiam sequitur, ipsam & filium eius ab Adae peccato omnino immunes 
fuisse.”

H P S     301



matrix). e matter is the mother, represented by spiritual Mary, and thus, 
for the Christian kabbalist it becomes obvious that Christ’s mother Mary 
has been conceived together with the beginning of the Word, insofar as 
it became visible. is heavenly matter was part of the eternal Adam, the 
first primordial Adam not yet touched by sin.51

For Galatinus, the families of Adam’s pious descendants participated in 
this pure spiritual matter despite original sin, and Mary’s father Joaquim 
was descended from this holy stem.52 Moreover, this divine fertile matter 
is the matrix of the divine seed Jesus,53 so that Mary does not in any way 
partake in original sin.

What do these speculations have in common with political theology? e 
first point is that Galatinus intended that his knowledge of Hebrew should 
serve his eschatological endeavors. He thought that the second coming of 
Christ was instant, recalling Saint Paul’s prophecy: “For I would not have 
you ignorant, brethren, of this mystery (lest you should be wise in your 
own conceits), that blindness in part has happened in Israel, until the 
fullness of Gentiles should come in. And so all Israel should be saved.”54

ere can be no doubt that Galatinus subordinated his knowledge of 
Hebrew and Kabbala to his political-eschatological interests. When the 
gentiles, the Turks in Galatinus’ case, are defeated, which was the hope of 
the pious Franciscans concerning the endeavors of the emperor, then the 
conversion of the Jews was extant. With that conversion the final coming 
of Christ the Messiah was nearly granted. 

Since Galatinus was convinced that the final events were imminent, he 
wrote a commentary on the book of Apocalypse in the New Testament. 
is commentary was not printed, but the manuscript still exists in 
the Vatican library. Galatinus finds the Turks foreseen in the book of 

51 S. 272: “Nam dum Deus Adam plasmaret, fecit quasi massam, ex cuius parte 
nobiliori accepit intemeratae matris Messiae materiam, ex residuo uerò eius & super-
fluitate, Adam formauit.”

52 Ibid.: “Ex materia autem immaculatae matris Messiae, facta est uirtus quae in 
nobiliori loco & membro corporis Adae conservata fuit, quae postea emanauit ad Seth, 
deinde ad Enos, deinde succedaneo ordine ad reliquos, usque ad sanctum Iehoiakim.”

53 Ibid.: “Ex haec demum uirtute beatissima mater Messiae, formata fuit.”
54 Cf. Romans 11:25–26.
55 Vat. Lat. 5567, Lib. V, cap. IX. Bl. CLXVv ff.: “Et soluti sunt quatuor angeli. Id est, et v ff.: “Et soluti sunt quatuor angeli. Id est, et v

permissum est Turcis ipsis, adversus ecclesiam latinam tempore statuto, hoc est, in fine 
quinti et exordio sexti temporis exire. Qui parati erant in horam, et diem, et mensem, et 
annum. Hic non tam rem futuram, quam voluntatis Turcarum causam expressit. Tametsi 
non semper quod volunt contra Christianos obtinent: semper tamen ad complenda con-
tra eos sui cordis desyderia, parati sunt.” 
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Apocalypse,55 but he considers himself as the prophet of the Apocalypse, 
since he knows himself endowed by the Holy Spirit with the wisdom 
of the secret book, which the author of the book of Apocalypse in the 
New Testament devours. e text of the commentary makes clear that 
Galatinus oscillates between prophecy and exegesis. He saw himself as 
one of the spiritual men whom the Holy Spirit was to send in order to 
interpret the Holy Scriptures in the sense in which they were written, and 
to witness them in the convents of the elect.56 As such, Galatinus must 
have seen himself as prophet and witness of the imminent Apocalypse.

4. P   A F

e person who made a sincere political theology out of all these specu-
lations was Guillaume Postel. He tried to bring the French king and the 
German emperor to agree to his apocalyptic ideas and to make them 
part of their politics. Such politics should accelerate Christ’s last com-
ing by supporting the ideal of the universal concord of all earthly reigns 
throughout the world, and so contribute to the idea of a single religion 
uniting Christians, Muslims, and Jews, as was prophesied in Saint Paul’s 
Letter to the Romans.

Postel was born in 1510 into a rather poor family; he must have 
achieved much of his philological knowledge as an autodidact. He con-
tinued and perfected his studies in ancient and new languages, theology, 
and medicine at the Collège Sainte-Barbe and at the court of Cardinal 
Lemoine.57 His career began brilliantly: In 1535 he became a member 
of a royal delegation, which was sent under the leadership of the French 
diplomat and philologist Jean de la Forest to the Court of Soliman II in 
Istanbul. In 1536 or 1537, he returned to Paris via Venice, where he con-
tacted the Christian printer Daniel Bomberg, who printed the first Hebrew 
Bible and the Talmud. In 1537 the French king donated 225 écus to Postel 
so he could purchase books and prepare lectures at the Collège Royal in 
Greek, Hebrew, and Arabic. Postel, however, not only prepared philological 

56 Ibid. fol. CCCLXXXIr: “Ego Jesvs misi angelum meum, testificari vobis haec in 
ecclesijs, Misit quidem Christus Iesvs, angelum suum: ad testificandum per Johannem 
ipsum, ac omnia, quae in libro isto scripta sunt. In ecclesijs, de quibus in libri initio 
dicitur, quod vides scribe in libro, et mille septem ecclesijs: quae sunt in Asia, Epheso, et 
Smyrnae, et in Pergamo, et yatirae, et Sardis, et Philadelphiae, et Laodiceae. De mis-
sione vero hac dictum est, in ipso libri principio Apokalypsis Jesv Christi: quam dedit illi Jesv Christi: quam dedit illi Jesv
Deus palam facere servis suis, quae oportet fieri cito: et significavit mittens per angelum 
suum servo Johanni. Mittit quoque et spiritus sanctus viros spirituales; qui haec eo spiritu 
quo scripta sunt, interpretentur, atque in electorum conventibus testificentur.”

57 Cf. Guillaume Postel, Des Admirables Secrets des Nombres Platoniciens, editing, 
translation, introduction, and notes by Jean Pierre Bach (Paris: Vrin, 2001), p. 7.
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lectures, but also unsuccessfully tried to convince the French nobility of 
the practical importance of his political eschatology. On account of these 
failed attempts, the royal court severed its connection with Postel.

Between 1540 and 1542 Postel seems to have suffered from a severe 
spiritual crisis.58 It is at least clear that from around this time his in-
terests turned increasingly to spiritual and speculative matters. Perhaps 
he would be most accurately termed a speculative philologist, writing 
books advocating the unification of all religions in order to accelerate the 
Messiah’s last coming. His most important books printed in that period59

are Panthenosia ΠΑΝΘΕΝΩΣΙΑ Compositio Omnivm Dissidiorum circa 
aeternam ueritatem s.d. s. l. (Alliance of all Dissidents around the Eternal 
Truth, published in Paris in 1547) and De orbis terrae concordia (Concord 
of the Earth, Paris; published in Basel by Johannes Oporinus in 1643). 
In the Paris edition of De orbis terrae concordia, which is dedicated to 
Francois I and his sister Margarete of Navara, the cardinals of Lorraine 
and Turneau, the bishops and the French nobility, he makes plans for 
the universal mission for the unifying of all religions. His idea is that the 
philosophia Christiana (including Christian Kabbala) will convince all 
people of one philosophical, historical, and Christian truth, and convert 
them through this truth. He promises to write a succinct introduction to 
this Christian philology-philosophy and argues for completely new trans-
lations of the Bible into Arabic and of the New Testament into Hebrew. 
is program implements the political theology of Saint Paul’s prophecy, 
and Guillaume Postel declares it to be the duty of the French kingdom 
to contribute to the history of salvation, facilitating the coming of the 
Kingdom of Eternal Peace.

It is not at all surprising that the French king and the nobility did not 
take Postel’s plans, which involved the abolition of their offices, seriously. 
is caused Postel to break with the French court, and the court with 
him. e emperor, who stood not only to retain his position of power 
with the implementation of Postel’s political theology, but even to take on 
the greater role of a spiritual power, was also not really interested when 
Postel offered him his apocalyptic plans in 1543–1544.

So Postel went to Rome in 1544, where he joined the circle of the 
first Jesuits around Ignatius of Loyola. However, he broke off his noviti-
ate in the spring of 1545 because of difficulties he had with his brethren, 
especially concerning the interpretation of the Apocalypse. Evidently, 

58 Jean Pierre Bach, “Introduction,” in Postel, Admirables Secrets, p. 8.
59 For the conditions under which the books were published, cf. Carlos Gilly, Die 

Manuskripte in der Bibliothek des Johannes Oporinus (Basel: Schwabe, 2001).
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the Apocalypsis Nova and Postel’s kabbalistic and eschatological-political 
ideas were at odds with the Jesuits’ ecclesiastical aims.

Aer his departure from the Jesuits, which we know not to have been 
hostile, Postel became chaplain at the Ospedale di San Giovanni e Paolo 
in Venice. Here it happened that Postel acknowledged the Cosmic Mary, 
the Sophia who should spiritually give birth to the last coming judge—the 
Christ, the Messiah. Postel was then thirty-five years of age, more or less 
the age when Jesus died. His cosmic eschatological Mary was Mother 
Jeanne (Madre Zuana, 1497–1549), a charitable Venetian woman who had 
dedicated a hospital, cared for invalids, and was nurse to them. It seems 
that he identified her as the divine woman by her physical similarity 
to Mary in a picture in Saint Marco in Venice.60 However this came to 
be, she became his Virgin Mary, Sophia, and Shechina, and—unwillingly 
and perhaps even unknowingly—his spiritual mother. For his cosmic 
Mariology, Postel relied on the visions of Pseudo-Amadeus61 and on the 
theories of Petrus Galatinus and Paulus de Heredia.62 He shared their un-
derstanding of the cosmic mother, who brings the divine ideas, the first 
male seeds, into reality. For him, since the father is the beginning, in the 
Godhead, of the Son, “the divine nature of passivity is intermingled with 
activity.” It is then through the work of potentia passiva (female receptiv-
ity) that the Sapience créée (created wisdom) can be distinguished from 
God and that the separate world comes into existence.63

60 Guillaume Postel, Le résor des Prophéties de l’Univers, François Secret, ed. (e 
Hague: Martinus Nijhoff, 1969), p. 248: “La profecie par peincture, avec son diction par 
escript, dict le mesme, qu’il sera un Pape angelike esleu des anges, et afferme que de ce 
temps là, ou environ, il y havoit une femme au monde qui filloit la toille de quoi faire le 
surplis audict Pape angelike, ce qui est pour tout certein le laict et mystere de la Vierge 
Venetienne et son fils, selon que l’abbé Joachim [de Fiore], qui ordona les peinctures et 
entailleures de la tres misterieuses Eglise de Sainct Marc, l’ha faict entailler en la sep-
tentrionale partie partie de ladicte Eglise, là où il ha faict en marbre la figure d’une teste 
de femme coiffée à la simple contadine, du tout semblable à ladicte Vierge Venitienne, 
si lorsqu’elle estoit encores en cest vie, et en fest admonester le Senat et le Prince, s’ils y 
eussent voulu prendre garde.”

61 Ibid., p. 247. 
62 He quotes the Trinitarian doctrine of both in Le résor de Prophéties, p. 146: “Car 

estant chose du tout tres certeine que dieu est Maskil, Muskal, Sekel ou Cognoissant, 
Cogneu et Cognoissance, et qu’il ne faut séparer en confondre aulcunement les troys 
personnes, et d’avantage estant chose tres certeine que les divines actions se font, selon 
la decision de la sixieme Synode ou Concile general, par la nature divine totale et non 
pas par aulcun séparé ou spécial mouvement d’alcume des troys personnes, il fault 
qu’il soit créateur, conservateur, redempteur et mediateur du monde pour l’amour de 
l’homme.” is idea corresponds to Paulus de Heredia’s (Gale Razeya, first question), and 
it is quoted by Petrus Galatinus in Arcana Catholicae Veritatis, II, 7, p. 56ff. in the 1518 
edition and p. 43ff. in the 1561 edition.

63 Postel’s proof is an exegesis of Gen. 38:28, where the story of the twins Zara 
(Zerach) and Pharez (Peretz) is told. Le résor de Prophéties, p. 223: “Et pour monstrer 
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Postel saw this truth incarnated in his Madre Zuana. In other words, 
he saw himself as the prophet of the coming Messiah, and he was willing himself as the prophet of the coming Messiah, and he was willing himself
to prove it on the funeral pyre.64

e core of Postel’s kabbalistic and eschatological ideas can be found 
in a short “Censure,” which he wrote at the beginning of his Commentaire 
sur l’Apocalypse.65 Obviously he had seen himself as the anti-type of Cain, 

comment le masculin se nome feminin, cecy est testifié en Genese chap. 38 là où il est 
escript de Zahra ou Zerach, fère de Pharez, pere dudict Ethan etst nommé Prima et non 
point Primus, disant: Cestuy cy sortira la premiere, qui est pour nous donner à enten-
dre que combien que le second estat de ce monde soit de ministere masculin comme le 
Papat, neanmoins il est feminin, et despend de la divinité du Fils de Dieu, qui est verita-
blement la divine nature passive engendrée de l’active, qui est le Pere eternel. Et affin que 
cecy ne demeure en obscurité qu’il y aye divinité passive ou feminine, le mesme David 
par un mesme relatif le monstre deux foys dedens le Ps. 115[116, 14,18] sur le nom de 
Seigneur Ihovah devant icelle, disant: Je rendray mes voeus au Seigneuer Ihovah devant 
Icelle, et non plus devant Iceluy, pour tout son peuple, ce qui pour faire plus grand foy de 
la mesme vérité est deux fois repété en un mesme mode. [i.d. Ps. 115, 16]. Et à la vérité, 
c’est la feminine vertu, dond procede tout le feminin distingué et sensible monde, et 
avant toute aultre creature la Sapience créée, Formee et faicte, de laquelle comme vraye-
ment mere du monde il ne fault doubter que David au mesme pseaulme s’appelle fils.”

64 For the whole affair, see Francois Secret, ed., Guillaume Postel: Apologies et 
Rétractions. Manuscrits inédits publiés avec une introduction et des notes par François 
Secret (Nieuwkoop: B. de Graaf, 1972); Secret (Nieuwkoop: B. de Graaf, 1972); Secret Bibliotheca humanistica et Reformatoria, vol. 3, 
p. 9. Here one finds the preface of his Translation of Menachem Recanati (1549), and 
some ideas of the combination of Mariology and female theology (pp. 15–18). Cf. also 
“La nouelle Eve mere du Monde” (1552), in Secret, Guillaume Postel, pp. 18–52.

65 Guillaume Postel, “Censure du commentaire sur l’Apocalypse… Censura auc-
toris,” in Secret, Guillaume Postel, p. 13: “Quum nondum essem natus, aut Renatus 
potius, quando haec scripsi, sed una cum Christo corporaliter in terris sub partem 
agenti conversans et ab illo tantum Regnatus triennio ferme antquam restituar hos 
scripsi commentarios, in quibus non attigi tanta profunditate omnia Restitutionis et 
veritatis Rationisque aeternae mysteria quanta debebam, ideo admonendum poster-
itatem judicavi quum nunc instet liberatio mea ex hac carcere mortali ita ut non liceat 
mihi nunc ab integro repetere aut retexere. Tempus enim meae diutissimae desydera-
tae Resolutionis pro Patris et Matris meae veritate instat, ut propter essentiae duplicis 
Patris mei asservatione velim lubentissime vitam istam sensualem fundere, sicut ipse 
pro Gloria et essentia Patris sui asserenda mortuus est et resurrexit. Ostendet autem in 
me quam sit potens vita sua in suis servis, dum Judex universi in sua videbitur primo-
genito. Itaque et in hoc commentario et in aliis, non satis intellexeram quomodo primi 
hominis Mens esset in me instaurata, sed ubi aut dixi aut innuere volui (sensim enim 
in Restitutis emergit proficiendi veritas, sicut et in patre meo Jesu Adamo novo profi-
ciebat experimentalis et sensu demonstrationeque acquiri solita sapienta) quod essem 
Restitutus aut Restituendus in Adami locum debui dicere in Caini, qui primus ex ut-
roque parente natus est, ut statim Renato et Restituto Mater Eva nova me redarguens 
sugessit. De illa etiam, erubescens illam fateri ob abjectionem ejus, male scripsi quum 
Mariam Jochanam vocavi, ubi Jochannae et Evae novae nomine voce debeam una cum 
sacramenti et corporis spiritualis Christi mysterio, nam illi calicis corpus respondet si-
cut mascula alboque semine adventui primo corpus sub panis specie. Bis enim ea de re 
corpus ejusdem Christi sacrificatur Eva, itaque nova sive Christi inferio et secunda pars 
consummato est Redemptionis. In partibus etiam formae humanae non satis distinxi. 
Nam sic habeat Mens et Spiritus ab extra, illa a Patre hic a Matre generalibus, vocat 
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but here he becomes the announcer of Christ, the Elias Pandocheta, and a 
new John the Baptist. His spiritual father is Adam or Christ, his mother 
Eve, Mary, or Madre Zuana. e argument is as follows: Just as Christ, 
according to Saint Paul’s exegesis, was the anti-type of the fleshly Adam,66

so too is Postel the anti-type of Cain. He overcomes Cain’s sin like the 
historical Jesus overcame Adam’s. In his present role, Postel prepares the 
way for the primordial Adam (whom he terms spiritual Christ or the di-
vine Nous) to bring about the final redemption of the universe. In this 
task, Postel-anti-Cain, is also the reborn John the Baptist, who says, ac-
cording to the beginning of Saint Mark’s Gospel, “I send my angel before 
thy face, who shall prepare the way before thee”67 and prepares the way 
for the final redeemer. In this meaning, John the Baptist is also the anti-
type of Cain reincarnated by Postel. As the prophet of the last judgment, 
he is also the typological representative of the prophet Elijah, who, ac-
cording to Jewish and Christian traditions, is the prophet of the Messiah’s 
last coming. 

In this typological puzzle Madre Zuana is the new Eve. She has spiritu-
ally conceived the divine Christ, who is the spiritual Adam, and she gives 
birth to Postel, the new Cain. She represents also Christ’s mother Mary, 
who was the anti-type of the fallen Eve. As the anti-type of the female 
part of the spiritual nature, Mary and Madre Zuana participate in the fe-
male part of divine wisdom. In that role, the new Eve, Madre Zuana, is 
the nourishing ground for Postel’s spiritual existence as Elias Pandocheta, 
the new Cain, and the reincarnation of Saint John the Baptist. Madre 
Zuana represents the matrix Dei and is, as female wisdom, the intellectus 
possibilis for the divine intellectus agens, and the child she conceives is 
the newly reborn prophet of the last reconciliation.68 is is how Postel 
becomes a prophetic witness to God’s final revelations. 

It is not at all surprising that, with these eschatological speculations, 
Postel was to encounter troubles with his Roman Catholic Church. Like 
many prophets, Postel lived an unquiet life. From 1547 to 1549 he was oc-
cupied with the affair of his cosmic Eve. His Madre Zuana died in 1549, 

filosofus Intellectem agentem et possibilem Intra Nos autem sunt animus dominans 
ubique tanquam mas in cerebro illuminas a mente, anima dominas ubique etiam sed 
potissimum in corde residens, cujus lux est perfectio a spiritu sive ab intellectu possibili 
aut materiali sive materno. Sic volo ista a posteritae intelligi.”

66 Romans 5:12–20.
67 Mark 1:2.
68 e vision of the last reconciliation is described in Postel’s Panthenosia (Paris, 

1540). Cf. W. Schmidt-Biggemann, Philosophia Perennis (Frankfurt: Suhrkamp, 1998), 
pp. 561–573.
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but even her death did not abate his enthusiasm. He felt himself gied 
by her with an immortal body, the heavenly matter of the matrix Dei. 
He thought that dark forces hindered it from coming into apparition. 
Postel le Venice for Jerusalem in 1549—a real and not merely spiritual 
journey.69 Postel, traveling without sufficient money, had difficulty buying 
the manuscripts he was interested in and organizing the Syrian transla-
tion of the New Testament. But by chance he met the French ambassador 
Gabriel de Luetz, Baron of Aramon, who supported him financially and 
offered him the opportunity to buy Hebrew and Arabic manuscripts 
(which, when in urgent need of money, he later had to sell to the Pfalzgraf 
Ottheinrich in Heidelberg).

Aer returning to Venice, Postel ran into difficulties with the Venetian 
inquisition as well as with the French king. In 1553, François I demanded 
that the Venetian authorities arrest Postel, but the prophet fled to the em-
peror in Vienna, where he was immediately appointed professor of Greek. 
He nonetheless returned to Venice six months later, in 1554, only to find 
himself trapped: Since some of his books were on the Venetian Index 
of prohibited books, Postel saw no other way to escape than to present 
himself to the Inquisition. e Venetian inquisition was mild with him, 
merely classifying him as “insanis, demens, et delirans.”70 He lost his office 
as a priest, and was forbidden to write anything on theological subjects. 
Aer another six years of fleeing, troubles, irritation, and confusion, he 
was arrested in a cloister in Paris, where he died in 1581.

5. C

Were Petrus Galatinus and Guillaume Postel political theologians? 
If political theology is defined by the key notions of politics playing 
a fundamental role in theology, they clearly were. In the tradition of 
Western eschatology, they represented the tradition of Joachim of Fiore, 
connecting this Christian eschatological tradition with speculations 
concerning Mariology and kabbalistic ideas deriving from their knowl-
edge of Hebrew. ey strove to convince the authorities in their lands 
that the last days of mankind were imminent. As Christian syncretists, 
they sought their speculative truths in every theological, historical, and 

69 e idea of a spiritual journey to Jerusalem is propagated, among others, by 
Quirinus Kuhlmann. Cf. W. Schmidt-Biggemann, “Salvation through Philology: e 
Poetical Messianism of Quirinus Kuhlmann (1651–1689),” in P. Schaefer and M.R. Cohen, 
eds., Toward the Millennium: Messianic Expectations from the Bible to Waco (Leiden: Brill, 
1998), pp. 259–298.

70 Secret, Guillaume Postel, pp. 217ff.

308     P T  R C K



philosophical source available. ese apocalyptic authors were fascinat-
ed by the idea that the primordial world of the divine Sophia, who they 
identified with the spiritually impregnated Mary, will return as the celes-
tial Jerusalem at the end of days. ey all tried to accelerate this process, 
evidently in vain. 

e only result for their own standing was that they dangerously 
approached the borders of heretic theology. When, in the process of 
sharpening the dogma of the Protestant and Roman Catholic church-
es, Neoplatonic speculations became theologically suspect, Christian 
kabbala was increasingly considered heretical, and was consequent-
ly condemned as “enthusiasm.” is was specifically the case with the 
“apocalyptic Mariology” of our authors. Apocalyptic Mariology, which 
was originally part of a specific Franciscan pious tradition, was con-
sidered as heresy both in Trinitarian, especially Christological and in 
Mariological, respects, and the eschatological theology deriving from it 
was suppressed as directed against the official theological doctrine.
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